Golden Goa
are Immortall, and that they go out of this world into another,
both Beasts and Men, and receive reward according to their
workes? as Pythagoras teacheth, whose Disciples they are.'
This notion that the Sanskrit sacred writings had some con-
nection with Pythagoras was still popularly current in 1670, when
the English traveller, Thomas Bowrey? wrote of the Brahmins:
'They are reputed to be very great Philosophers, and doe really
and with Zeale study the Pithagorean Philosophy. . . . And by the
wisest Europeans that Sometime doe converse with them with
great freedom, they are said to be great Astronomers and Philo-
sophers, as before mentioned.'
These quotations show that, though the Brahmin doctrines
were not generally understood, a faint perception existed that they
had some relationship with Greek transcendentalism. So unac-
countably serious did they seem by all accounts that Bonhours, the
French Catholic and scholar who wrote Xavier's life in 1682?
opined that 'it may be inferred that in former times the Indians
heard of Chris tianity? and that their religion is an imperfect imi-
tation or corruption of ours'. Only so could he explain certain
affinities between Catholic and Brahmin philosophy, speculations
which Jesuit studies earlier in the century had brought to light,
and of which plain men like Bowrey had vaguely heard. Their
alleged origin in Christian doctrine had the supposed historical
support of St. Thomas's visit to India.
Not till the early years of the nineteenth century were transla-
tions of Sanskrit classics to become available in Europe. Their
revelation of the doctrine of the Atman caused an immense sensa-
tion. Many eminent thinkers were carried away by enthusiasm.
The German poet SchlegeFs impassioned outburst after reading
the Bhagavad-Gita is well known—as is Schopenhauer's heartfelt
remark: ' It has been the solace of my lifey it will be the solace of
my death/ And Wagner, writing to Matilde Wesendonk in 1857?
could say of the same: *Yes? child, it is a world view, compared
with which every other dogma must appear small and narrow/
Our own Matthew Arnold was no less profoundly moved. But any
analogy between the Gita and Christian mysticisHi was not yet
suspected.
In the twentieth century we have become better informed.
The UpamshadSy the Fedanta, are on the shelves of our libraries,
along with the works of the monk who styled himself Dionysius
the Areopagite, with those of St. John of the Cross, St. Teresay
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